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ABSTRACT: 
The word ‘Bhagavad-Gita’ in its literal sense means ‘song of God’.  It appears in the form of 

conversation between Shri Krishna and Arjuna in the section called ‘Bhishma parva’ of India’s one of 
the greatest epic of Mahabharata.  The Bhagavad-Gita is a beautiful book containing around 700 
shlokas (Hymn) spread out in 18 chapters.  Such a single beautiful visionary (unique) song of the God 
cannot be found in any of the languages of the world.  The work in its distinctive form contains 
religious, moral and all visionary ideas and preaching’s. 

The Bhagavad-Gita forms one of the bases for Hindu Philosophy.  The Bhagavad-Gita is called 
the gist of Upanishads.  It has tremendously influenced social, religious and philosophical thought 
process of India.   It is considered as one among the great religious books at the global level.  The 
Bhagavad-Gita belongs (resembles) to ‘smruti’ category and is considered as the noble part of our 
heritage.
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During the course of the Mahabharata war between Kauravas and Pandavas, when Arjuna was 
compelled to kill his relatives, Gurus and the close ones and thinking of going back from performing his 
duties, his charioteer  and the God-Shri Krishna awakens Arjuna towards the performance of his duties 
and gives the message of ‘Nishkma Karma’ that is action without any self-desires.  This message of the 
Bhagavad-Gita is applicable to all people of all times.  So it is based on eternal principles.    Amongst all 
holy works of Hindu religion, the Bhagavad-Gita is a gem among them and contains the universal 
principles with the congregation of knowledge (Jnana), devotion (Bhakti) , action (Karma)  and Yoga in a 
balanced manner of  way.  

Mahatma Gandhiji while speaking about the Bhagavad-Gita said:  “After the death of my 
mother, the Bhagavad-Gita has taken the position of my mother.”  Shri Madan Mohan Malvia opined, 
“No living languages of the world contains the book as great as and as useful as the Bhagavad-Gita”. 
According to D.V. Gundappa, “the Bhagavad-Gita is called by our ancestors as ‘Mokshashastra’ but it is 
also  ‘Jeevanashastra’ that is science of life.”  The Bhagavad-Gita was first translated into English by Sir 
Charles Wilkins. This was first published by East India Company with the preface by Warren Hastings, 
the first Governor General of India. 

After understanding in brief about the Bhagavad-Gita, it is necessary to know the concept of 
“social justice” which forms the other part of this article. The word ‘society’ is taken from Latin word 
‘socious’ which means to be in companionship with others.  The word ‘justice’ has its origin from the 
Latin expression ‘justicia’ means collection of rules and regulations.  The main central point of this 
article is to analyse the code of conduct of life among the companions or fellow human beings. 

‘Justice’ not only protects every one’s personality and freedom but also directs equal rights, 
powers and duties to everyone who is living in the Society.  ‘Justice’ is always impartial and urges to 
respect everyone of the society.  In its totality, social justice may be summarised as distribution of all 
opportunities of the society equally to everyone without any discrimination.  The question arises in 
Bhagavad-Gita if there are any distribution of equal opportunities and equal rules for everyone’s 
actions.   But with respect to India, it is found that on account of race, sex, colour, caste, untouchability 
all opportunities are not distributed equally among its citizens in the country.   

Karl Marks proposed social justice by the equal distribution of material wealth.  John Rowel’s 
opined that social justice is possible by the equal distribution of all opportunities.  Amartya Sen 
believed  that only development of wealth does not lead to social justice,  but social justice is based on 
welfare of all communities of society at all levels as per the development of wealth.   Dr. B.R. Ambedkar 
suggested that social justice needs to be there in the society as per the rules apart from the distribution   
of wealth.  He said that first one needs to prevent and eradicate, the threats to social equality like 
colour, caste, creed, untouchability and sex discriminations.  Then it will be relevant to discuss the 
possibilities of social justice. It is necessary to know that who is referred a Shudra and Atishudra or who 
is untouchable before examining social justice in the holy Bhagavad-Gita. 

The Hindu society is understood in two ways at two different periods of time.   One is the social 
system in the traditional form of religion of Jnana Kanda of the Pre-Vedic period and another is the 
concept of Karma Kanda.  During the Pre-Vedic only Dravidians inhabited in India.   Then Aryans came 
to India from central Asia through Khyber Pass valley.   After words there were many wars and conflicts 
between the Aryans and the Dravidians due to racial discriminations.  

The Aryans had whitish and reddish skin whereas the Dravidians had blue   or blackish skin. 

“THE BHAGAVADGITA AND SOCIAL JUSTICE”
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Later on, over the period of time in the racial colours conflicts, the Aryans became victorious and in 
order to control the defeated Dravidians, they started the colour system.  This group was alone in three 
categories as Brahmin, Kshatriya and Vaisya based on their internal qualities of ‘Satva’, ‘Raja’ and 
‘Tamas’ respectively. 

In another phase of time, Brahmins and Aryans fought with Dravidians who were Kshtriyas 
under the leadership of Indra and in that battle Kshatriya Dravidians lost the battle.  Yet they continued 
their fight.  The defeated and surrendered Dravidians were considered as Shudras and there began a 
fourth group of the creed. The Dravidians who did not surrender were boycotted outside, the caste 
groups and were considered Atishudras, Anaryas,  untouchables, the lowest type of Atishudras, 
chandalas and daemons. 

Later on, these boycotted classes of people were called non-members of the tribe and a few 
researchers were of the opinion that these only later considered as untouchables.  In the modern 
language, they are referred as ‘Harijans’ and ‘Girijans’ or and Dalits are called in the language of 
constitution as scheduled caste and scheduled tribe. 

John Wilson in his research ‘Indian Castes’ has the following opinion.  “The Aryans who came 
from the outside, destroyed the rights and duties of the native Dravidians and tribal groups of India and 
with jealousy and pride suppressed them and to keep them in a pitiable condition, they created four 
‘Varnas’ (tribes) and imposed strict orders in the form of religious inscriptions.  The country is becoming 
corrupted for the false logic and rituals in the name of religion and God. Yet caste system forms the basis 
for the life of Hindus”.

“The Dravidians refereed in the Vedas, mingled with Vaidic religion and became Atishudras.  
1Those who could not mingle up became the untouchables and the chandals”   says Dr. G.S. Ghrye in his 

research work “Indian castes and occupations” (pg.52)
In the next part of my research article, the main theme ‘Social Justice in Bhagavad-Gita.’ will 

have to be discussed.  Lord Krishna gives the assurance as:

“rÉSÉ rÉSÉ WûÏ kÉqÉïxrÉ asÉÉÌlÉpÉïuÉÌiÉ pÉÉUiÉ |
2AprÉÑijÉÉlÉqÉkÉqÉïxrÉ iÉSÉiqÉÉlÉÇ xÉ×eÉÉprÉWûqÉ ||”  (aÉÏiÉÉ, A.4. zsÉÉåMü-7)

“mÉËU§ÉÉhÉÉrÉ xÉÉkÉÔlÉÉÇ ÌuÉlÉÉzÉÉrÉ cÉ SÒwM×üiÉÉqÉç |
3

kÉqÉïxÉÇxjÉÉmÉlÉÉjÉÉïrÉ xÉqpÉuÉÍqÉ rÉÑaÉå rÉÑaÉå ||”  (aÉÏiÉÉ, A.4. zsÉÉåMü-8)

“Whenever the Varnashrama system based on four types of classification degenerate and 
mixed together and irreligious activities uphold, in those times by destroying the evil ones and 
protecting the good ones.  I take incarnation as avatar and protect the Dharma.”  Like this the God Shri 
Krishna only protects the Dharma (Varna system) without seeing everyone as equal, by protecting and 
respecting the glory of Brahmins and stamping the Shudratishudra to take them to sufferings.  In a 
society when Brahmins dominate and Shudras and Atishudras are suppressed and subjugated, the 

4
question arises whether  there is social justice to Shudras and Atishudras.   

“cÉiÉÑuÉïhrÉçÇ qÉrÉÉ xÉ×¹Ç aÉÑhÉMüqÉÉïÌuÉpÉÉaÉzÉÈ 
5 iÉxrÉÉ MüiÉÉïUqÉÌmÉ qÉÉÇ ÌuÉ®cÉMüiÉÉïUqÉurÉqÉç ||”   (aÉÏiÉÉ, A.4. zsÉÉåMü-13)

In Bhagavad-Gita, Srikrishna says “the classification of Varans created by me based on the 
nature and work.”   In the next shloka he says that one has to strictly follow their tribes and religions and 
perform the duties accordingly.

“´ÉårÉÉlÉç xuÉkÉqÉÉåïÌuÉaÉÑhÉÈ  mÉUkÉqÉÉïiÉç xuÉlÉÑÌ¹iÉÉiÉç |
6

 xuÉkÉqÉåï ÌlÉkÉlÉÇ ́ ÉårÉÈ mÉUkÉqÉÉåï pÉrÉÉuÉWûÈ ||”   (aÉÏiÉÉ, A.3. zsÉÉåMü-35)
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This  shloka means,  “though one’s religion has no qualities too, one needs to adhere to the 
same and needs to do the actions according to that religion Priest ship  and Adhayana is Brahmins duty 
and similarly Kshatriya for protection, vaisya for agriculture and allocation of wealth and Shudra for 
doing the service or manual works.  There may be some mistakes in one’s religion yet one need to stick 
to his religion.  Everyone comes to his Varna or caste by the actions of his previous hereditary life.   It is 
better to die in one’s religion as the other religion is more fearful”.

The strict classification of groups or Varnas,  Shudras and Atishudras  appears like social system 
7of exploitation.    In those days, there was power, respect and facilities to Brahmins and Kshatriyas and 

to some extent even to Viashyas also, had social status. But the Shudras Aitshudras had no choice of 
work even if they had abilities, their activities and occupations were treated as dirty.  There was no 
respect for their work.  There was no income to them.  Hence, it is an issue to be discussed as to how the 
Bhagavad-Gita gives social justice to Shudras and Atishudras who belong to the lowest status in the 
Indian society.

“qÉÉÇ ÌWû mÉÉjÉï urÉmÉÍ´ÉirÉ rÉåÅÌmÉ xrÉÑÈ mÉÉmÉrÉÉålÉrÉÈ |
8Îx§ÉrÉÉå uÉæzrÉÉxiÉjÉ zÉÑSìÉxiÉåÅÌmÉ rÉÉÌlÉ mÉUÉÇ aÉÉÌiÉqÉç ||”   (aÉÏiÉÉ, A.9. zsÉÉåMü-32)

“O Arjuna, though women, Viashyas and Shudras are born with low status, it they believe me, 
they get great positions and it that is so, the virtuous, devotional Brahmins and rejashris also get such 
great positions.”  From  this it clear that except Brahmins and Kshatriyas everyone has committed sins.  

9
Then the social justice is doubtful in the Bhagavad-Gita when there are such debatable points.   

“MüqÉïmrÉåuÉÉÍkÉMüÉUxiÉå qÉÉ ÄTüsÉåzÉÑ  MüSÉcÉlÉÉ |
10qÉÉ MüqÉïÄTüsÉWåûiÉÑpÉÔïqÉÉï iÉå xÉDaÉÉåÅxiuÉMüqÉïÍhÉ ||”   (aÉÏiÉÉ, A.2. zsÉÉåMü-47)

In this Shloka, Srikrishan preaches that “doing actions Karma is his duty but he should not 
anticipate results for it.  One should not leave his actions Karma.”  Krishna also says that in the war, it is 
profitable if one wines or dies in the war.  He preaches of Selfless action.  These statements seem to be 

11
contradictory   and whether they give right messages to people carries lot of doubts. 

“In Bhagavad-Gita Shrikrishna says that, he has created the four varnas and upholds the graded 
system of varnas.  He justifies previous actions (Karmas) and previous lives and glorifies all religions 
scriptures.  He proclaims that those who do not have faith in them destroy.  He upholds the low status 

12
of woman, Vaishyas and Shudratishudras and also justifies their slavery” . When these facts are 
observed it is clear that the message form the Gita does not give any remedy for social justice. 

Swami Vivekananda always used to condemn such classification of castes in his writings and 
words. “In the beginning of the varna system, Brahmins had the control of the political power.  Later on 
the Kshatriyas took it by their physical force. Then onwards, those who had wealth, (vaishyas) began to 
rule. Then he forecasted that during the democratic period the Shudras, who were oppressed earlier, 

13
will rule. ” That is, those who were deprived of the social justice, it rule the state and then it is possible 
to achieve social justice in future. 

The Bhagavad-Gita under the graded system of classification of society gives universal social 
justice but failed to give social justice in the Indian social set-up.  That means, the present prevailing 
caste system, group and tribe system, untouchability, sex discrimination have failed to give social 
justice and limited only to glorify the status and respect of Brahmin and Kshatriyas and their socio-
political positions.  

CONCLUSION: 

Available online at www.lsrj.in 4

“THE BHAGAVADGITA AND SOCIAL JUSTICE”



BIBLIOGRAPHY: 
1. Sri hari and Editor; Sri Manmahabharata (volume – 15), Bharata Darshana Publications, Bangalore, 
1978.
2. Kumar Kakayya Pol; Chauturvarna Dharma Darshana, Karnataka Panchama Pragati Sangha 
Prakashana, Vijapur, 1988. 
3. Narayanacharya K.S; Shri Krishna and Mahabharata Yudda,  Sahitya publications, Hubli, 2005. 
4. Divakar Ranganath Ramachandra; Giteya Gutta or Parmatma Yoga, Adhyatma Publications, Hubli, 
1868. 
5. Sir Desai and Bhose Dilip; Marxism and Bhagavad-Gita, Navakarnataka Publications, Bangalore, 
1997.
6. Adidevanand Swamiji; Shree Madbhagvadgita, Kailashshrama, Tumkur, 1992.
7. Virabhadrappa B.V; Bhagavad-Gita ondu Vaicharika olanota, Navakarnataka Publications, Bangalore, 
2000.
8. Kosambi D.D; Myth and Reality, Studies in the formation of Indian Culture, Popular Publications, 
Bombay, 1962.   
__________________________________________________________________
1. Kumar Kakkyya Pol;  Chaturvarna Dharma Darshana, Karnataka Panchama Pragati Sangha Prakashan,  
Vijapur,  1988, p.140
2. Adidevanand Swamiji;  Shri madbhagvadgita, Kilashashrama, Tumkur, 1992.  p.8
Ibid,  p. 8
3. Kumar Kakkayya Pol; Chaturvarna Dharma Darshan, Karnatak Pachama Pragati Sangh         
Prakashan, Vijapur, 1988, p.163-64
4.Ibid, p. 163
5. Sir Desai and Bhose Dilip; Marxism and Bhagvadgita, Navkarnataka publications,     
Bangalore, 1997. P. 33.  
6. Ibid, p. 34
7. Adidevanand Swamiji; Shri madbhagavadgita, Kailashashrama, Tumkur, 1992, p.140 
8. Sir Desai and Bhose Dilip; Marxism and Bhagvadgita, Navakarnataka publications,   Bangalore, 1997. 
P. 35.  
9.Diwakar Rangnath Ramachandra; Geteya Guttu athava Parmatma Yoga, Adhyatma  Publications, 
Hubli, 1868, p. 21
10. Sir Desai and Bhose Dilip; Marxism and Bhagvadgita, Navakarnataka publications,  Bangalore, 1997, 
P.  89 
11.Virabhadrappa B.V; Bhagavad-Gita Ondu  Vaicharika Olanota, Navakarnataka Publications,   
Bangalore,  2000, p.148-49
12.Sir Desai and Bhose Dilip; Marxism and Bhagavad-Gita, Navakarnataka Publications, Bangalore,      
1997, p.88

Available online at www.lsrj.in 5

“THE BHAGAVADGITA AND SOCIAL JUSTICE”

Raghavendra D. Deskar
Research Scholar , Dept of Studies in Political Science, Karnatak University, Dharwad. 



ORIGINAL ARTICLE

Publish Research Article
International Level Multidisciplinary Research Journal

For All Subjects

Dear Sir/Mam,
       We invite unpublished Research Paper,Summary of Research 
Project,Theses,Books and Book Review for publication,you will be pleased to 
know that our journals are

Associated and Indexed,India

¬

¬OPEN J-GATE
  International Scientific Journal Consortium

Associated and Indexed,USA

?

?Index Copernicus
?Publication Index
?Academic Journal Database
?Contemporary Research Index
?Academic Paper Databse
?Digital Journals Database
?Current Index to Scholarly Journals
?Elite Scientific Journal Archive
?Directory Of Academic Resources
?Scholar Journal Index
?Recent Science Index
?Scientific Resources Database
?Directory Of Research Journal Indexing

 EBSCO

Golden Research Thoughts
                          258/34 Raviwar Peth Solapur-413005,Maharashtra

Contact-9595359435
E-Mail-ayisrj@yahoo.in/ayisrj2011@gmail.com

Website : www.aygrt.isrj.org


	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8

